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! Will Kymlicka, Contemporary Political Philosophy: An Introduction, Second
edition, (Oxford New York: Oxford University Press, 2002), p. 1

2 N.M.L. Nathan, The Concept of Justice, (London: The Macmillan Press LTD,
1971), p. ix.
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*  Pembahasan sistematis mengenai keadilan bisa dilacak jauh ke karya Plato, Republik.

> kl: Abbas Mirakhor & Hossein Askari, Conception of Justice from Earliest
History to Islam, (New York: Palgrave Macmillan, 2019), p. 5; Syed Muhammad
Naquib al-Attas, On Justice and the Nature of Man: A Commentary on Siirah Al-Nisa’
(4): 58 and Siirah Al-Mu'miniin (23): 12-14, (Malaysia: IBFIM, 2015), p. 24-25

¢ kil Abbas Mirakhor & Hossein Askari, Conception of Justice from Earliest
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History to Islam, (New York: Palgrave Macmillan, 2019); Hossein Askari & Abbas
Mirakhor, Conceptions of Justice from Islam to the Present, (New York: Palgrave
Macmillan, 2020)

7 Immanuel Kant, The Metaphysical Elements of Justice: Part I of The Metaphysics
of Morals, trans. John Ladd, Second Edition, (Cambridge: Hackett Publishing
Company, 1999), p. 29

8 Jeremy Bentham, Introduction to the Principles of Morals and Legislation,
(Kitchener: Batoche Books, 2000). ,)3l: Franz Magnis Suseno, Etika Dasar Masalah-
masalah Pokok Filsafat Moral, (Yogyakarta: PT. Kanisius, 2016), p. 122-127 ,)3l: Mohd
ZaidiIsmail dan Wan Suhaimi Wan Abdullah, Adab dan Peradaban, (Malaysia: MPH
Group Printing, 2012), p. 443

¢ Will Kymlicka, Contemporary Political Philosophy, p. 4.

1 Will Kymlicka, Contemporary Political Philosophy, p. 4

1 Las): Alasdair Maclntyre, Whose Justice? Which Rationality?, (Notre Dame:
University of Notre Dame, 1988), p. 1-11
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2 Penjelasan lebih lanjut, lihat Mortimer J. Adler, Six Great Ideas, (New York:
Collier Macmillan, 1981).

13 Alasdair Macintyre, Whose Justice? Which Rationality?, p. 1-11

14 Alain Badiou, Infinite Thought Truth and the Return to Philosophy, translated
and edited by Oliver Feltham and Justin Clemens, (New York: Continuum, 2004),
p- 69

5 Alain Badiou, Infinite Thought Truth and the Return to Philosophy, p 69

1o Lsl:https://www.aljazeera.com/news/2023/10/9/whats-the-israel-
palestine-conflict-about-a-simple-guide

7 Jas):(United Nations Development Programme) https://hdr.undp.org/
system/files/documents/hdp-document/2023mpireportenpdf.pdf

18 Jhs\: https://ti.or.id/corruption-perceptions-index-2022/; 14/09/2023;
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19 JE.E\ :Global Justice Center, https://globaljusticecenter.net/our-work/
fighting-for-sexual-and-reproductive-rights/abortion-access-in-conflict;https://
www.hrw.org/news/2023/09/08/mexicos-supreme-court-orders-federal-
decriminalization-abortion; Human Right Campaign, https://www.hrc.org/
resources/marriage-equality-around-the-world;https://www.hrc.org/resources/
stances-of-faiths-on-lgbt-issues-unitarian-universalist-association; 14/09/2023;
Hamid Chalid & Arief Ainul Yaqin, Perdebatan dan Fenomena Global Legalisasi
Pernikahan Sesama Jenis: Studi Kasus AS, Singapura, dan Indonesia, Jurnal
Konstitusi, Vo. 18, No. 1, Maret 2021;

20 Kantilal Das, The Paradigm of Justice A Contemporary Debate between John
Rawls and Amartya Sen, (London and New York: Routledge Taylor & Francis Group,
2022), p. 3-4.

2 Lil:Chaim Perelman, The Idea of Justice and the Problem of Argument,
(London: Routledge Kegan and Paul, 1963).

2 Syed Muhammad Naquib al-Attas, On Justice and the Nature of Man, 25-26
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» _Lsi:B. Herry Priyono, Kebebasan, Keadilan, dan Kekuasaan: Filsafat Politik and
What It Is All About, (Jakarta: Buku Kompas, 2022), p. 161-171; Syed Muhammad

Naquib al-Attas, On Justice and the Nature of Man, 24-25

# “Letakkan masing-masing pada tempatnya”: wawancara bersama Prof. Dr.

Syed Muhammad Naquib Al-Attas, Majalah Dewan Budaya, Januari 1992, p. 6

» Lsl:Alasdair Macintyre, After Virtue: A Study in Moral Theory, Third Edition,

(Notre Dame: University of Notre Dame Press, 2007)

% K. Ohmae, End of nation state: the rise of regional economics, (Harper-Collins,

1996)



Sty Dol ) pae oy oD 13 £l 500 o)
G s o 33l 3 2N &yl Jagt bl s

Wy g cpl Jage Dl o ol jam o e c%;S\jH
Loartl) cgdblas 3ol Ay A el sty (50 58 S 5oL
sl oty Bl 1y el dn . olil) 208 1 33 e Yo
G slayly el do U 3T adsle oYL 1 e
Sl s Y N A a cclld oy il Al o Bl
Al o3 JreY) T de O sl s g Alaadl e J)
o LDt i3l (3 laal] Ao ) ] e e Jaalls

$ylad) Lo3h QST 3 eose 5o LS &y el iy 88l 8 15
Daadl s J8 el 3 o s (gD L) (@Y
(Jole plss geimed Gug—alle £30s e l,aS - oT,al G a3,
S o AL Jpdll 0 s J) BLYL -l bl
Alaadl pseae o s dl QLAY Bsa> (ooln o dogag ka3 &
RV WIS PIFEES RN REN S SR A IRTE R RUC
e 3 Al g degud) £ 2l bl ol (s d sl
Gt Glann ) L ells a5 AN 01 3 laadl Lo

7 Ali A. Allawi, Krisis Peradaban Islam: Antara Kebangkitan dan Keruntuhan
Total, (Bandung: Mizan, 2015), p. 332-333. Muhammad Syafiq Borhanuddin, “On
Justice in Islam: A Brief Survey and Reflections based on the Writings of Fazlur
Rahman (1911-1988), in TAFHIM: IKIM Journal of Islam and Contemporary World,
No. 1, (June 2019).
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% Ramon Harvey and Daniel Tutt, Maping Justice in Islamic Thought: From the
Premodern to the Postmodern, dalam buku Justice In Islam: New Ethical Perspectives,

edited by. Ramon Harvey and Daniel Tutt, (London: The International Institute of
Islamic Thought, 2023), p. 7; Khaled Abou El Fadl, Musyawarah Buku: Menyusuri
Keindahan Islam dari Kitab ke Kitab, (Jakarta: PT Serambi Ilmu Semesta, 2002), 19; Wan
Mohd Nor Wan Daud, Islamisasi Ilmu-Ilmu Kontemporer, p. 16; R. Sivaperegasam &
P. Rajanthiran, The Significance of Justice in Politics and Government: A Qur’anic
Perspesctive, Asian Journal of Law and Governance, e-ISSN: 2710-5849. Vol. 1, No. 1,
2019, p. 5

#» Wan Mohd Nor Wan Daud, Islamisasi [lmu-llmu Kontemporer, p. 17; JEJ\:
https://core.ac.uk/reader/11931850; 13/09/2023

30 Lsl:https://ti.or.id/corruption-perceptions-index-2022/;https://www.dpr.
go.id/berita/detail/id/43062/t/Kurniasih%3A+Kasus+Anak+Hamil+di+Luar+Ni
kah+Sudah+Darurat; Karlina Sofyarto, Abu-Abu Regulasi LGBT di Indonesia,
SELISIK, Vo. 4, No. 6, Februari 2018, Hamid Chalid & Arief Ainul Yaqin,
Perdebatan dan Fenomena Global Legalisasi Pernikahan Sesama Jenis: Studi
Kasus AS, Singapura, dan Indonesia, Jurnal Konstitusi, Vo. 18, No. 1, Maret 2021.
https://news.republika.co.id/berita/qiuobu282/Igbt-tak-lagi-persoalan-individu-
tapi-semakin-terorganisasi;https://www.amnesty.id/proyek-strategis-nasional-
kembali-bermasalah-aparat-represif-sikapi-aksi-damai-warga-nagari-air-bangis/
https://www.amnesty.id/jangan-paksa-masyarakat-batam-menerima-proyek-
strategis-nasional/;https://www.amnesty.id/wp-content/uploads/2022/03/
Perburuan-Emas.pdf;
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(&3 A Theory of Justice (1971) laadl 3 L ka5 azasly JMs- o
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" Hossein Askari & Abbas Mirakhor, Conceptions of Justice from Islam to the
Present, p. 2-3.
32 “A Theory of Justice is a powerful, deep, subtle, wide-ranging, systematic work

in political and moral philosophy which has not seen its like since the writings of John
Stuart Mill, if then. It is a fountain of illuminating ideas, integrated together into a lovely
whole. Political philosophers now must either work within Rawl’s theory or explain why
not.” Robert Nozick, Anarchy, State, and Utopia, (Oxford: Blackwell Publishers,
1980), p. 183; “...that twentieth-century political philosophy began in 1971, with the
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publication of Theori of Justice.” Paul Welthman, “John Rawls and the Task of
Political Philosophy”, The Review of Politic, Vol. 71, No. 1, Political Philosophy in
the Twentieth Century (Winter 2009), Cambridge University Press, p. 122; “Indeed,
Rawls has made the subject what it is today, and 1 start this critique by recollecting, first,
the thrill of seeing him transform contemporary political philosophy in a truly radical
way.” Amartya Sen, The Idea of Justice, (Cambridge: The Belknap Press of Harvard
University Press, 2009), p. 52; Norman Daniels, Reading Rawls: Critical Studies of ‘A
Theory of Justice’, (New York: Blackwell Publisher, 1975), p. 56

3 John Rawls, A Theory of Justice, (Cambridge: Harvard University Press,
1971), p. xviii; Lihat: Robert Paul Wolff, Understanding Rawls: A Reconstruction and
Critique of A Theory of Justice, (Princeton: Princeton University Press, 1977), p. 15;
Lihat: Bahder Johan Nasution, Kajian Filosofis Tentang Konsep Keadilan Dari
Pemikiran Klasik Sampai Pemikiran Modern, Jurnal Yustisia, Vol. 3 No. 2, 2014.

3 “What I have attempted to do is to generalize and carry to a higher order of
abstraction the traditional theory of the social contract as represented by Locke, Rousseau,
and Kant. In this way I hope that the theory can be developed so that it is no longer open to
the more obvious objections often thought fatal to it. Moreover, this theory seems to offer
an alternative systematic account of justice that is superior, or so I argue, to the dominant
utilitarianism of the tradition.” John Rawls, A Theory of Justice, p. xi
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_...the primary subject of justice is the basic structure of society, or more exactly, the

way in which the major social institutions distributive fundamental rights and duties
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and determine the division of advantages from social cooperation.

-

% “The good will is good not through what is effects or accomplishes, not
through its efficacy for attaining any intended end, but only through its willing, i.e.
good initself, and considered for itself, without comparison, it is to be estimated far
higher than anything that could be brought about by it in favor of any inclination,
or indeed, if you prefer, of the sum of all inclinations....then it would shine like
a jewel for itself, as something that has its full worth in itself.” Immanuel Kant,
Groundwork for the Metaphysics of Morals, diedit dan diterjemahkan oleh Allen
Wood, (New Haven: Yale University Press, 2002), p. 10

% John Rawls, A Theory of Justice, p. 3

77 John Rawls, A Theory of Justice, p. 6

% “The intuitive I dea is that since everyone’s well-being depends upon a
scheme of cooperation without which no one could have a satisfactory life, the
division of advantages should be such as to draw forth the willing cooperation of
everyone taking part in it, including those less well situated.” John Rawls, A Theory
of Justice..., p. 13
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¥ John Rawls, A Theory of Justice..., p. 13

% John Rawls, A Theory of Justice, p. 11 & 118; Iqbal Hasanudin, Keadilan
Sosial: Telaah atas Filsafat Politik John Rawls, Jurnal REFLEKSI, Volume 17, Nomor
2, Oktober 2018, p. 197-198. Andi Tarigan, Tumpuan Keadilan Rawls, (Jakarta: PT
Gramedia, 2019), p. 95

4 John Rawls, A Theory of Justice, p. 118-119; M. Yasir Said & Yati Nurhayati,
A Review On Rawls Theory of Justice, International Journal of Law, Environment, and
Natural Resources (INJURLENS), Vol. 1, Issue 1, April 2021, p. 31

# (1) Confusion and error in knowledge, creating the condition for: (2) The
loss of adab within the Community. The condition arising out of (1) and (2) is:
(3) The rise of leaders who are not qualified for valid leadership of the Muslim
Community, who do not posses the high moral, intellectual and spiritual standards
required for Islamic leadership, who perpetuate the condition in (1) above and
ensure the continued control of the affairs of the Community by leaders like them
who dominate in all fields. Syed Muhammad Naquib al-Attas, Islam and Secularism,
(Kuala Lumpur: IBFIM, 2014), p. 106
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¥ Syed Muhammad Naquib al-Attas, On Justice and the Nature of Man: A
Commentary on Stirah Al-Nisa’ (4): 58 and Siirah Al-Mu’miniin (23): 12-14, (Malaysia:
IBFIM, 2015), p. 25-26

*# Misplacement of trusts is due to political manoeverings, lack of

understanding, and general irresponsibility of the powers that be who determine
decisions on civil appointments. Syed Muhammad Naquib al-Attas, On Justice and
the Nature of Man, p. 9-10

#  Syed Muhammad Naquib al-Attas, On Justice and the Nature of Man: A
Commentary on Siirah Al-Nisa’ (4): 58 and Siirah Al-Mu/'miniin (23): 12-14, (Malaysia:
IBFIM, 2015), p. 13; “Justice is natural because it is an integral part of Divine
principle or law that regulates the uniformity and rationality that is apparent
in the whole of nature. Natural justice pertains to the nature (fitrah) of man as
individual.” Syed Muhammad Naquib al-Attas, On Justice and the Nature of Man, p.
19.

% Syed Muhammad Naquib al-Attas, On Justice and the Nature of Man, p. 13 & 22-23
Place” here refers not only to his total situation in relation to others, but’ *'
Q\..,,SY\ 59 ) Laas 123 Y la (08 &K ¢ .also to his condition in relation to his self
Syed Muhammad ey 2B G e amy ) NIST 123 L]y o i aidle G e

vi.p (s ,Naquib Al-Attas, Islam and Secularism, (Kuala Lumpur: IBFIM

#  Syed Muhammad Naquib Al-Attas, On Justice and The Nature of Man, p. 13.

Syed Muhammad Naquib Al-Attas, Tinjauan Ringkas Peri llmu dan Pandangan Alam,
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The trust and responsibility to rule according to God’s will and purpose
and His pleasure (Siirah al-Ahzab, 33: 72). The trust implies responsibility to
rule with justice, and the ‘rule’ means not simply ruling in the socio-political
sense, nor in the controlling of nature in the scientific sense, but more
fundamentally in its encompassing of the meaning of nature (al-tabi'ah), it
means the ruling, governing, controlling and maintaining of man by his self

or his rational soul.”
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(Malaysia: Universiti Sains Malaysia, 2007), p. 42-43. Syed Muhammad Naquib
Al-Attas, Islam dan Filsafat Sains, (Bandung: Mizan, 1995), p. 52.

¥ Ziauddin Sardar dan Merryl Wyn Davies, Wajah-wajah Islam, (Bandung:
Mizan, 1992), p. 58. Syed Muhammad Naquib Al-Attas, On Justice and The Nature
of Man, p. 20; Yamani, Antara Al-Farabi dan Khomeini Filsafat Politik Islam, p. 32

% Kasule Umar Ahmad, Contemporary Muslims and Human Right Discourse: A
Critical Assessment, (Malaysia: IIUM Press, 2009), p. 46

' Syed Muhammad Naquib Al-Attas, Prolegmena to the Metaphysic of Islam, p.
145. Syed Muhammad Naquib Al-Attas, The Nature of Man and the Psychology of the
Human Soul: A Brief Outline and Framework an Islamic Psychology and Epistemology,
(Kuala Lumpur: ISTAC, 1990), p. 4

2 Syed Muhammad Naquib Al-Attas, On Justice and The Nature of Man A
Commentary On Siirah Al-Nisa’ (4): 58 and Siirah Al-Mu'miniin (23): 12-14, (Malaysia:
IBFIM, 2015). Syed Muhammad Naquib Al-Attas, Risalah Untuk Kaum Muslimin,
(Kuala Lumpur: IBFIM, 2014), p. 37-38. Khalid Bin Ismail, Islam and the Concept of
Justice, p. 9
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% Syed Muhammad Naquib Al-Attas, Islam The Concept of Religion and The
Foundation of Ethics and Morality, (Kuala Lumpur: Ta’dib Internasional, 2018), p. 26.
Syed Muhammad Naquib Al-Attas, Prolegmena to the Metaphysic of Islam, p. 66

*  “Justice in Islam is not a concept referring to a state of affairs which can
operate only within a two-person- relation or dual —party- relation situation,
such as: between one man and another; or between the society and the state; or
between the ruler and the ruled; or between the king and his subjects.” Syed
Muhammad Naquib Al-Attas, Islam The Concept of Religion and The Foundation of
Ethics and Morality, p. 25. Lihat: Syed Muhammad Naquib Al-Attas, Prolegmena to
the Metaphysic of Islam, p. 66

» Syed Muhammad Naquib Al-Attas, Islam dan Sekularisme, (Bandung:
Institut Pemikiran Islam dan Pembangunan Insan, 2010), p. 176; Wan Mohd Nor
Wan Daud, Islamisasi llmu-Ilmu Kontemporer, p. 15

% Syed Muhammad Naquib Al-Attas, On Justice and The Nature of Man, p. 7;
Adian Husaini, Mengenai Sosok dan Pemikiran Syed Muhammad Naquib al-Attas dan
Wan Mohd Nor Wan Daud, (Depok: Yayasan Pendidikan Islam at-Taqwa, 2020), p.
35
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7 “One of them is the close connection between knowledge and justice.
Briefly, we difine justice as the state whereby things are in their correct place —
where there is harmony. This is also connected with fitra and iman. Without
knowledge how are we to know whether things are in their right places or not?
When we say “how are to know” we are already using the concept of knowledge.
Hence knowledge becomes an integral part of the meaning of justice.” Syed
Muhammad Naquib al-Attas, True and False Knowledge, FOSIS Conference in June
1975 in Manchester, England, p. 4; Syed Muhammad Naquib al-Attas, The Religion
of Islam Course Lectures, transcripts by Wan Mohd Shukri, (Kuala Lumpur: ISTAC,
1998), p. 168-169 & 247; Syed Muhammad Naquib al-Attas, Risalah Untuk Kaum
Muslimin, (Kuala Lumpur: ISTAC, 2001), p. 25 & 141; Syed Muhammad Naquib
al-Attas, Islam dan Filsafat Sains, (Bandung: Mizan, 1995), p. 75-76

% Syed Muhammad Naquib Al-Attas, Tinjauan Ringkas Perillmu dan Pandangan
Alam, (Malaysia: Universiti Sains Malaysia, 2007), p. 42-43; Syed Muhammad
Naquib al-Attas, Aims and Objectives of Islamic Education, (Jeddah: King Abdulaziz
University, 1979), p. 2; “Letakkan masing-masing pada tempatnya”: wawancara
bersama Prof. Dr. SMN Al-Attas, Majalah Dewan Budaya, Januari 1992, p. 5; Syed
Muhammad Naquib Al-Attas, Islam dan Sekularisme, p. 129

» Mohamad Nasrin Nasir, An Analysis upon the Attasian View of [ustice,
Conception of Man and Freedom as a Decolonial Project of Providing a Malay-Muslim
Human Rights Viewpoint, Internastional Conference on Islamic Human Right:
Foundations, Concepts, Distinctive Features and Priorities, (Tehran: Islamic
Human Rights Commission, 2017), p. 142
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0 “... part of the virtue justice is political and social, concerned with the

achievement of fairness and equality in matters of distribution of goods and the

rectification of imbalance (i.e. gis). Distributive and corrective justice operated in

the political and social aspects of life in agreement with the constitution of the

state by means of act based on man made laws, rules, and regulations determining

system of government, taxation, exchange, transaction, the evaluation of labour,

the granting of honours and award, the decision on civil and criminal offence, the

enforcement of law and order, the justification of rights and liberties, ect.” Syed

Muhammad Naquib Al-Attas, On Justice and The Nature of Man, p. 13
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o Ali A. Allawi, The Crisis of Islamic Civilization, (London: Yale University
Press; 2009), p. 94.
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yeo .p ,(ae ,Oxford Companion to Philosophy, (New York: Oxford University Press
John Rawls is perhaps the greatest political philosopher of the twentieth century.
when Hillary and I were in law school, we were among the millions moved javy In
by a remarkable book he wrote, A Theory of Justice, that placed our rights to liberty
and justice upon a strong and brilliant new foundation of reason. Bill Clinton
dalam buku Robert B. Tallise, On Rawls A Liberal Theory of Justice and Justification,
o.p (5 ,(California: Wadsworth Publishing
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8 Salina binti Ahmad, Al-Attas’ Conception of Language and His Utilization of
Semantic Analysis, (Malaysia: Disertasi-UTM Malaysia, 2017)
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% Mohammad Taufiq Rahman, Social Justice in Western and Islamic Thought (A
Comparative Study of John Rawls’s and Sayyid Qutb’s Theories of Social Justice), (Kuala
Lumpur: Disertasi-University of Malaya, 2012)
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% Helen Taylor, Rawls’ Difference Principle: A Test for Social Justice in
Contemporary Social Policy, Dissertation, Doctor in Philosophy Cardiff School of
Law and Politics, 2017.
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7 Hamid Fahmy Zarkasyi, worldview Islam dan Kapitalisme Barat, Jurnal
Tsaqafah, Vol. 9, No. 1, April 2013, p. 17

7 Hamid Fahmy Zarkasyi, Kausalitas: Hukum Alam atau Tuhan Membaca
Pemikiran Religio-Saintifik al-Ghazali, (Ponorogo: UNIDA Gontor Press, 2018), p. 12

76 “An integrated system of basic beliefs about the nature of yourself, reality,
and the meaning of existence.” Thomas F Wall, Thinking Critically About Philosophical
Problem, A Modern Introduction, (Australia: Wadsworth, Thomson Learning, 2001),
p- 532. Lihat: Hamid Fahmy Zarkasyi, Kausalitas: Hukum Alam atau Tuhan, p. 12
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“It (belief in God’s existence) is very important, perhaps the most important
element in any worldview. First if we do believe that God exists, then we
are more likely to believe that there is a plan and a meaning of life, ... if
we are consistent, we will also believe that the source of moral value is not
just human convention but divine will and that God is the highest value.
Moreover, we will have to believe that knowledge can be of more than what
is observable and that there is a higher reality —the supernatural world... if
on the other hand, we believe that there is no God and that there is just this
one world, what would we then be likely to believe about meaning of life, the
nature of ourselves, and after life, the origin of moral standards, freedom and
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responsibility and so on.
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77 Thomas F Wall, Thinking Critically About Philosophical Problem, p. 16

7 “The elements of worldview.... These questions form basic beliefs that are

synthesized into a worldview. There are six major areas, each with its own central

question. (1) God; what is God?; (2) Knowledge; how do I know anything?; (3)
Reality; what really exists?; (4) Self; what am I?; (5) Ethics; how do I tell right from
wrong, good from evil?; (6) Society; why should I obey the law, and which ones,
if any, should I not have to obey?....” Thomas F Wall, Thinking Critically About
Philosophical Problem: A Modern Introduction, (Australia: Wadsworth, Thomson

Learning, 2001), p. 16-17
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International Institute of Islamic Thought and Civilization -ISTAC, 1996), p. 20-26
8 Alparslan Agikgeng, “The Framework for A History of Islamic Philosophy”,

Al-Shajarah, Journal of The International Institute of Islamic Thought and Civilization,
ISTAC, 1996, Vol. 1. No. 1 & 2, p. 6. A worldview is that vision of reality and truth,
which, as an architectonic mental unity, acts as the non-observable foundation

of all human conduct, including scientific and technological activities. Alparslan

Acikgeng, Islamic Science Towards A Definition, (Kuala Lumpur: International

Institute of Islamic Thought and Civilization -ISTAC, 1996), p. 29
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