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Islam: Gerakan Bersama Missionaris, Orientalis dan Kolonialis (Ponorogo: CIOS, 2007) and Edward W. Said,
Orientalism (New York: Vintage Books, 1879).

S 5 4o ¥ (AR () S 2SCs 15,851) Slpaseel) Rgrlye 3 el oyl g T
b Bagcs jleael g 3 gl Adlasll Lamslly o ool 38 sme (2 1 3 me Lo 53 3 _polad] (LY 3 )
I gy STyl oo el 5t dastdl 201 S e sliatlly SNI (3 )l S o3
A (VAN e llal] o dall 1o 55 alall) (Yage-3ae+) cprdladl g G be U 5o

@i 5 218 553l Ve Bl O oo 6 S 53l o (g 3] el s 35 B et S 3
s 5,aU) ol luadly cdas e sl DY gy okt alin il il G Wb s iy o)
DAY ¢ (p VY =2 VA O b3y )

— vt oLl ol s 5 ,a01) 8 polall Sloudlally Llally pkally galidl Lol cgadl 5l sl

A ‘(f“’“



gp Gably ol Ay B ep oy (FlamVly oalasVly (ooled) eagss (oilS,
lned o el degde L8 polie Juol AoVl 2l 2g2)l e »Ladll
Sl o35 33l geed V50l e A B ledasty (oW s o (o2 5% e letens
ore eeDly ol Y 3 Leidas Cage coaedl 354 Lalay S 2S£ 2l
ol ddae 3 2 sl Jio 62 235 cslaslly aallly gl e JlassVl e
Ll Bloally wdad) 53,0 e

i Coally padeadl el e 148 boae g2 0F (Lm0l @ L)
Jial oLl s 3 Zuanaseal) Zaslany SLIL Y anlae 3 cgads ¢ (G ,aed)) Jalasnl
o il e ads e o)) ) e o2 wpdy &3 ,80) Ll sl
Aegagt (25 gyl Gl el ¢ guiell Jomelly e laza ¥l ol dyois 3351,
Spidl e Lt s 311 50l XS U el onlll (6 Sl s g bz
Sl gyt of 2,3 ppaedl Olped) § ce bl @Al 3 pendl) 356! (635ukll
oo =l Osepe DY S Blasl iuas A) L Oy cadde s 0y )51 (3,31
iy onlads Ia] A Lolatadl BV Blae] ] Ly W5 52l A £d a1 5 g2
3 47 Wy ()l 855 (P L pead) OF S o€ 3 il e e
sl 53 763y €0 ) 5 lly 81 ke e Sl 0T U5l 5350y (59,5 e sl )
(M LVl eaedl) £l ol

oo NI Dl s s oy 53l Ty 8GN e i L g SCall 5531 0
(5 0+0-t0+) J1all salo Bl oMYl o 3lm (3 2,,SC) KAl e Dl s om0

5 Ll Ael) 21 LYy ) 9 el 53,2 ) (D! Ml B el SBlatal s 5
X (OVAAY D!
A= (VYA = WA (L oS iy 0 — g2en) (D) JSG) 558 G el ol (gl i



Gaacdal) 51 Bsl) Rl sd 5,0 e Jd ) g mb) sldl oAl 3 ¢
plad)) 3 Lad) ) wlas 2 C((INR e dinl)) 5 (AR cole)) & (4 ,a)
S\ {(p VAAY-IAYA) GVl pall L o) b ee @u\ Ol 3 Lely (XL
as 3 om0y (oAl e 5 ) AL)) ST IS e (02 dl)) 45,5 a5
Tonpeal Zidal) g 1500 ) 2Dl BLY1 o5 & ol 5l 13l ol
fﬁj 5 .r)Lq}U Loolae g Lalod Lands Z\§J> & «materialism) Lo\ j (naturalism)
W:u.h?d\j\ow\ 5% Bt 3\.,:.));)\ (modernity) ZS‘A.:L‘)T 3)\.(4.;\ =0 O° é):\é}
52 3) ol Jadl Vi o 33 5 Egid |l 3 gl 0 SCall o8 3
Caad 3 Lols (modernism) &31ad-)y «(positivistic thought) _zus)l Jid\j o3l aadl
AL LT LS 4180 &) sae saz 5 «(OVAAA &) Ol aarl o Jlel e e o3

O o BNl Caarll 3 ells 0 ey SCally Kl leslil) 4 ozl oo Javas e 3 1l o) Las
) Sl 3 Caniog JME e s @l — el (soladl aadl (3 (@Ml e (o3l 1) (6 b ol
A P & ((Baal)) b, Blasl sl qustl] SN G Joity 35m5 MV G (52585 Bty og Sy
adly dellal) £k s solid — Oyl e — 35e3) Olias, il 138 olizeW) 3 sbas¥l (1) aels
NSy = oMty b a el

Lcald) 221 sy Y1 Zorom 15l Pl oLt il ) Sl o dial) Sl 13 Lo 52
(p1aar —anir o b (@&l :32e3) (o 000-t0")

(AT = PAe 6 L o 3lall Sl 55,alal) Lis plads 1328 Rl il (LAl aals T Lail®

ly Ll el 15 i3y — &) s 3902 135S (Dl o Bl (A sl o Pl
(1985 a2l

WAL ¢ adly ALl Zoasal) 51, alall) (g o)) e 1ad bl lias sl sl ol pLYI
.(r\ﬁ'\i—

O = 0y ) drle w130 e aag gt e o Al o 3 Al (AT ) Jlar a1
(W = ErA AL al ST Gl 1

3yLadl o (188 ple ) Gullaall (ol aag sy (F551867) (5L, il Cagy et a8l 23,
«(Celtic) el (Germanic) LT, «(Latin) oMU soley Wy ol 50V i 54 (s ndd) 30 olic e 3548 0,3
and =18 (V480 — V1 D iy 1S 13, a\al) sl 5L e g5l il iy ¢ il (Nordic) ey 5

see also, Syed Muhammad Naquib al-Attas, Islam and Secularism (Kuala Lumpur: International Institute of
Islamic Thought and Civilization (ISTAC), 1993), 134. Also, see SMN al-Attas, Prolegomena to the Metaphysics
of Isiam (Kuala Lumpur: ISTAC, 1995), 85.
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“For Nursi, the problem facing Islam in 1920s in Turkey was not the dismantling of the
Ottoman Empire, but the emergence of a skeptical, secular philosophy which denied
the reality of God. Nursi affirmed and celebrated the achievements of modernity
(especially in the realms of science and technology), but he feared for Turkish culture

and society if it lost its spiritual situation. The challenge for Nursi was to ilustrate that
a commitment to modernity is not incompatible with a commitment to the Qur’an.”*®
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YHakan Coruh, Modern Interpretation of the Qur’an: The Controbution of Bediuzzaman Said Nursi
(Switzerland: Palgrave Macmillan, 2019), 2.
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%lan S. Markham, Engaging with Bediuzzaman Said Nursi: A Model of Interfaith Dialogue (England:
Ashgate Publishing Limited, 2009), 5.
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“From the early seventeenth century to the nineteenth century CE, the Western world
had significantly developed. There had been a revitalization in Western thought and
new ideas emerged. Moreover, the process of secularism as a result of some events,
such as modern thought’s priority on the physical expriental (empirical) approach, led
to the appearance of a number of positivistic and materialist currents in the nineteenth
century. Western secularism reached a peak in some thinkers and theories. The most
influental ones in Muslim world were August Comte (d. 1857 CE), Charles Darwin (d.
1882 CE), Karl Marx (d. 1883) and Sigmund Freud (d. 1939 CE). It is important to note
that some Western intellectuals and specific movements affected a number of the
intellectuals in the Muslim World. Materialism, Positivism and Darwinism along with
new philosophy and scientific discoveries entered the Islam world.”*8
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Introduction to Said Nursi: Life, Thought, and Writings (England and USA: Ashgate Publishing, 2011), 5.
BHakan Coruh, Modern Interpretation of the Qur’an, 35.
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“Modern science infiltrated the Islamic world in the beginning of the nineteenth
century. But what affected Muslim intellectuals mostly was not science itself; rather, it
was the transfer of various philosophical currents, entangled with science that had
profound effect on the mind of Muslim scienctists and intellectuals. Schools like
positivism and Darwinism penetred the Islamic world and dominated its academic
circles and posed some challenges to several Islamic theological doctrines. Some
scholars attempted to reinterpret some of the Islamic theological issues in the light of
modern science. But some Muslim philosophers differentiated between the findings of
modern science and its philosophical underpinnings. They advocated the discovery of
the secrets of nature through experimentation and theoretical work, but warned against
its positivistic interpretations, advertised in the name of science.”?°
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2Mehdi Golshani, “Modern Science and Challenges to Some Islamic Theological Doctrines”, in Usama

Hasan & Athar Osama (eds.), Islam & Science: Muslim Responses to Science’s Big Questions (Islamabad-
Pakistan: Muslim World Science Initiative, 2016), 116.
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ZAlvin Plantinga, “How Naturalism Implies Skepticism”, in Antonella Corradini, Sergio Galvan and E.
Jonathan Lowe (eds.), Analytic Philosophy Without Naturalism (London and New York: Routledge, 2006), 29.
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8l1an S. Markham, Engaging with Bediuzzaman Said Nursi: A Model of Interfaith Dialogue (England
and USA: Ashgate Publishing, 2009), 23.
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34Further, see Graham Oppy, Naturalism and Religion: A Contemporary Philosophical Investigation
(London and New York: Routledge, 2018), 1.
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%Muhammad Ali Khalidi, “Naturalizing Kinds”, in Bana Bashour and Hans D. Muller (eds.),
Contemporary Philosophical Naturalism and Its Implications (London and New York: Routledge, 2014), 115.
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45See, SMN al-Attas, Islam and Secularism (Kuala Lumpur: International Institute of Islamic Thought
and Civilization (ISTAC), 1993), 1-13, 15-49.
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““Mutakallimtin were a group of Muslim thinkers and theologians who appeared during 8th century and
continued to dominate Islamic thought until the 10th century. They developed the system of thought that was
named Kalam. In Arabic, Kalam means “speech” or “dialogue”, but it also points to the system of thought which
Mutakallimtin developed in order to counter the arguments of the philosophers and express the Islamic worldview.
See, Muhammad Basil Altaie, “Creation and the Personal Creator in Islamic Kalam and Modern Cosmology”,
Humanity, the World and God, Studies in Science and Theology, Vol. 11 (2008), 3.
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Sllbrahim M. Abu-Rabi¢ putted Said Nursi as one of the most significant Muslim theologians in the
modern world. He wrote that, in fact, it is possible to compare him to toher well-known moder Muslim theologians
and thinkers such as Jamal al-Din al-Afghani, Muhammad ‘Abduh, Rashid Rida, Mustafa Abdul Razeq,
Muhammad Igbal, and several others.” See, Ibrahim M. Abu-Rabi‘, “Editor’s Introduction”, in Ibrahim M. Abu-
Rabi‘ (ed.), Theodicy and Justice in Modern Islamic Thought (London and New York: Routledge, 2010), ix.

52Hasan Horkiic, “Said Nursi’s Ideal for Human Society: Moral and Social Reform in the Risale-i Nur”
(Doctoral dissertation in University of Durham, Durham, 2004), 1.
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“He tried to rejuvenate Islam and its values in an age of crisis against the rising values

of positivism and materialism and secularism. Essentially he fought against materialism

and irreligiousness. That is to say, he opposed first the penetration of these values into

the Ottoman society and then the secular, anti-clerical attitude of the Kemalism state,

which took Western civilization as a model. Parallel to the present-day Turkish Muslim
intellectuals’ argument, he considers the retunto Islam as the only cure for the social

and political problems of his age, which arise mostly from industrialization and
materialist philosophy.”®’

53See, Dimitri Gutas, Avicenna and the Aristotelian Tradition: Introduction to Reading Avicenna’s
Philosophical Works, ed. Hans Daiber, Anna Akasoy and Emilie Savage-Smith (Leiden: E.J.Brill, 2nd Edition,
2014), 264.

SMulyadhi Kartanegara, Essentials of Islamic Epistemology: A Philosophical Inquiry into the
Foundation of Knowledge (Brunei Darussalam: Universiti Brunei Darussalam Press, 1435/2014), 125-129.

5 SMN al-Attas, Isiam and Secularism, 102.

During the Tanzimat period (1839-1876) Ottoman reformers undertook a series of policies to
restructure the Ottoman state along secular principles. In their minds, the term ‘secular’ did not constitute
something wholly project of the Tanzimat. They advocated the adoption of Western technology, but not its culture.
Islamists argued that a nation that turned its back on its own culture could only produce a rootless imitation. For
them, this was a call for disaster. Nevertheless, Islamists were not wholly against the adoption of Western ways.
They reworked the relationship between Western and Islamic culture so that the Ottoman Empire could regain its
competitive poewr. The controversy was settled temporarily during the formative years of the Turkish nation-state
in the 1930s, when the founding leaders of the Turkish Republic eliminated any possibility of opposition. For
them, development required the wholesale adoption of Western cultural values. See, Yildiz Atasoy, Turkeys,
Islamists and Democracy: Transition and Glogalization in a Muslim State (London and New York: 1.B. Tauris,
2005), 23.

5’Sena Karasipahi, Muslims in Modern Turkey: Kemalism, Modernism and the Revolt of the Islamic
Intellectualis (London and New York: I.B. Tauris, 2009), 180-181.
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“The point at which Said’s thought met with the silent musings of his clientele was that,
while he combatted materialism because it negated Islam, he also realized that the
influences of Western way (ideas, institutions, practices) were destroying the cultural
frame that Muslims used to establish a rapport with the everyday world.”*®
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“One of the most significant consequence of the birth of the Turkish Republic under
Musafa Kemal was a sustained campaign against traditional Islamic institution, Sufi
orders being one of the chief targets. Under Legal Code 677, the Republic closed Sufi
lodges on November 30, 1925, later replacing them with the Halkevleri, or People’s
House, which promoted radical secularization and obedience to the new state elite.”>°
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“As Kemalism ‘officially’ attempted to put Western civilizaton in its totality in place
of our indigenous culture without taking the alleged distinctions into consideration, then
people began to reflect on Westernization. Indeed, Kemalism resembled neither the

Japanese nor the Russian model of Westernization. It was a unique type of
Westernization.””®
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S8Serif Mardin, Religion and Social Change in Modern Turkey: The Case of Bediiizzaman Said Nursi
(Albany: State University of New York Press, 1989), 8-9.

%M. Hakan Yavuz, Islamic Political in Turkey (Oxford-New York: Oxford University Press, 2003), 139.

0Sena Karasipahi, op.cit., 96-97.
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‘The Turkish State is Republican, Nationalist, Populist, Statist, Secularist, and Revolutionary-

Reformist’. See Feroz Ahmad, The Making of Modern Turkey (London and New York: Routledge, 1993),

62-63.

52M. Hakan Yavuz, op.cit., 153.

830ther secularizing reforms began on January 2, 1924, when the Muslim sabbath, Friday, was dropped
in favor Sunday. Henceforth, Saturday and Sunday would be the weekend, according to the new calendar. Then,
on March 2, the ministry for Islamic law (Shariat) and pious foundations (vakifs) was abolished. This move
stripped Islam of state backing. In addition, religious seminaries (madrassa) were shut down, while religious high
schools were put under the authority of the Ministry of Education. These institutions had been the core of Koranic
instruction in the country, and their closure was a serious blow to religious education. On November 30, 1925,
Sufi dervish lodge were closed. Finally, in a symbolic act that epitomized the breaking of links with the Ottoman
past, the fez, a must-wear accessory for all adult Muslim men in the country, was declared illegal. A new law
required all men to wear western-style hats. Next, in another emblematic move, Turkey dropped its lunar calender
and clock, and switched over to the Gregorian calendar and solar clokc. See Soner Cagaptay, Islam, Secularism,
and Nationalism in Modern Turkey: Who is Turk? (London and New York: Routlege, 2006), 13.

8 M. Hakan Yavuz, op.cit., 47.
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“His commentaries of the Qur’an are collected in his famous work Risale-i Nur (Epistle
of Light). In the Risale-i Nur, he ‘developed the teachings of the Qur’an on the truths
of belief that incorporates the traditional Islamic sciences and modern scientific
knowledge and that, while instilling those truths, effectively rafutes the bases of
materialist philosophy’.”7
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"0Sena Karasipahi, Muslims in Modern Turkey, 181.
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“For Nursi, the Koran is the only guide required for the development of rational and
scientific thinking. His ideas contrasted with Mustafa Kemal’s view that modernity the
wholsale adoption of Western cultural values. Said Nursi believed that Islamic values

and Western modernity needed to interact to constitute an Islamic brand of
modernity.”"*
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“We must be made aware that secularization, in the way in which it is also happening

in the Muslim world, does affect our beliefs and way of life of Western man; because
problems arising out of secularization, though not quite the same as those besetting the

"1Yildiz Atasoy, Turkeys, Islamist and Democracy, 47-48.
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West, have certaintly caused much confusion on our midst. It is not suprising that these
problems are caused due to the introduction of Western way of thingking, and judging,
and believing emulted by some modernists as well as traditionalist Muslim scholars and
intellectuals who have been unduly influenced by the modern West and overawed by
its scientific and technological achievements, who by virtue of the fact that they could
so readily be thus influenced betray their lack of true understanding and full grasp of
both the worldviews of Islam and of the modern West and the essential beliefs and
modes of thought that project them. They have, because of their infulential positions in
Muslim society, become conscious or unconscious disseminators of unnecessary
confusion that is founded upon a crisis of identity.””
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3Syed Muhammad Naugib al-Attas, Prolegomena to the Metaphysics of Islam: An Exposition of the
Fundamental Elements of the Worldview of Islam (Kuala Lumpur: International Institute of Islamic Thought and
Civilization (ISTAC), 1995), 24.

"lan S. Markham and Suendam Birinci Pirim, An Introduction to Said Nursi, 6.
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“Bediuzzaman Said Nursi (1877-1960) was distinguished from other religious leaders
in the Islamic world in recent times by his seeking to reverse its decline vis-e-vis the
West not through political struggle or the establishment of the Islamic state or other
means, but through the revitalization of faith or belief (iman). He identified the gravets
danger to “the edifice of Islam” as coming from the decay of its intellectual
underpinning, which had been weakened over the centuries by currents of alien thought
and was then facing renewed threats in the form of materialist philosophy and
modernity, which he expressed in terms of “philosophy” and “modern civilization.”
The greatest danger theses posed was the faith of the mass of believers. Hence in Nursi’s
view, the restatement of the basic tenets of the Islamic religion, and “the renewing and
strengthening of belief” through new methods, were of paramount importance and took
precedence over other form of struggle aimed at reconstruction.””’
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"Siikran Vahide, “Bediuzzaman Said Nursi’s Approach to Religious Renewel and its Impact on Aspects
of Contemporary Turkish Society”, in Ibrahim M. Abu-Rabi‘ (ed.), The Blackwell Companion to Contemporary
Islamic Thought (Australia: Blackwell Publishing, 2006), 55.
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8See, Abdelaziz Bergouth, “Worldview: Objectives, Kinds and Approaches”, in Abdelaziz Bergouth

(ed.), Introduction to the Islamic Worldview: Study of Selected Essentials (Kuala Lumpur: International Islamic
University Malaysia (I1IUM) Press, 2010), 61.
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“Materialism is a worldview that reflects a clear vision of existence and life. It provides

an insight on reality and man’s relation to it. Basically, materialism, referred to
naturalism or scientific materialism is a worldview that denies the existence any supra-

natural being or supra-intelligent mind or creator. It does not see any real existence
behind this phsycal reality that surrounds us. Anything beyond this physical worldview

is vain and nothingless. The only reality that is real and possible is this physical
reality.”%8

sl Wt 32 (59l i Byt sl ae S ) e Lis
e @Y olahl 5T 3 sWYNAS 115y b grne U ge by el baiey L5 W) £ i)
LI .0 SN i iy liaST ) gy STib sl & il 35l ) e 2 2 32
G Jrarll 2D A panlly A sl e Elaal) A8l (2 el s
3 TSl 5,lad) boad ol oo oWl ame yghiie 3 Ly 55 lad ] 03 20l
& Lo yom L Aa V) odn & yrme o 3 anadDs ) Ja5 o ) s Bl a5 L Vg o e
w3 1M s s LBl I 33U sy (315 piel] ] Leged Jen
2 L e s SV W) Jan 515l g5 55a,l) Lald ] ads 5 any
ot ooy L all oin o i ge Loy €9 ol sims OLagll oy shate 3 Lol 2ad sl
tioMY 5 lad ) - 2 305 Lad |y dandall odd ouis o Lie — (o) ol im0 S
Sl saciall e Bl 3 ol Lin L5Ne i e oid £l dan L1 2,26

eydliold =y ) s EVOHETVEIE o J CINE R IR V1 | 'c_;)\s «(William Kelley Wright) !, fr.gj AV

(G jaz) S-Sy (€ ) b ‘G)‘jﬂ\)rw\) ielkl
8Abdelaziz Bergouth, “Worldview...”, 73.

fag 3 ,a) anpas Jbbly pHYl 3l linll 3502 olie il ansuas JBUT L) Sl ey ™
5 L)) (g, @ Waey £LaY s Lad el sl o S Ll sty (o0t bepyslly llydelll) as
ANt (S8 b osly_2illy delbl] jae Lag



o ranll 3 dg el & Sty 2, lady 2adall olasell pll asse s e ol
S ol — anbiey dbs dl) 58 90 — oLl 5T a5l £l o3 e BDUasy . il
i o L 3L ey ol pa W) 2l e (o ) dms Ol s b e
Dl s, ad |5 o) 535 £ Al e (o) 5] smes Ol s i 50
e L e ) o I8 s
?@));J\JWQ\A)\@,\UJE&QQJ\M Lol 2 L)
ea DY 55 lad | sl 3 oy 5l saes 0o Cf"?ﬂ“‘ ¥
W\J\MT C
o b ) sl Al &l 5 gy ool s Oy oLl el o Luss
sl g Ol o e (3 23 i) 2als e 2SO L)
@L}!\Bj\.\a.;-\ ;bdw)fﬂwgujﬂ GJ"’))JU'CM\ Y
w\wia
o WS ol s el a1y 2 o) £ea Y (3 o) L e s

i el 4yl )
oSkl e Lol dandall Jeo ole Jall sl 3) 3 cemd o) L o) (O
Auols (o) el sas sis g csle opas-Ul
290 3 %ol Zandal) uidl (o) ) dums B 50 Ol B et Sl L 0] (S
ey o3 a3 ERIJF| ERCRPRWERFN]
JooS L 55l el 3 (e pdl a3 510l B et eV L 0] (¥
AWl & a5 Lasd) (oD



¢

agdas) Laal LY
o)y ol aal 3 &Wl el 3 ) bage Ll o=y col i o) ()
Slass) deas g sagiall Jl 3 Ll (6 Sas an Slelasl an 0 OF )
SV W 2a )
ool 3] daggal) o3y Ol Y1 3L G Ledad bam o 095y ) im0} (€
SR SLd () gell dm s o e cOlell B § el o ks
A 3\ (Science) o plally L) e 231 JMzs QLY & 5253
slog @y padsll 7 55 s 3 LoDl omgny MBT| paas Jamy ol L ) (¥
SNy pasdl 50 3 LY 5 Lad
Lasll Syl o

s slyTy ST G5 o e Al Spmdly Sl e s dls of el Y

3 3355 25 &l Lyl e sl LA 1 Y13 0T Y] ey gl smns 0lash)

r\c ﬁ.‘w kéw)jfj\ .Aug.w)i.a Je s-j,saj\ % lao e QE.B 25 a0yl J) dja)“

e ke aa gy ALY o 3 Tl 2 0 o ¢ ols Ky ALl Zandalls

3yladly dadall Jle 3 dols oVl calaz 5 Jgad | K 3 DY) gzl ol
o Lo ol B80e 13 (o gl g o) Ty 86 5 a5 ) g Iy Lyl e

LS5 3 @l asy sy a0 1MV (o el im0 o f et )

(55 g & Al ol ll (#1553 o) 287 3 Aeie o), 2S5 ALs))

# 5 s i sl 50 ol L 4] (g5 Sl Budly e san sl Teded s

.C.:.z_\\ C}Lab IR C)Lal Je Jerzy il W53 SN oy sl aas

w8 oy 1S Y gl e 135 O ey (sl ohalas VI 3s T ey

o0 s o sy sl s slisal (5 ts,e )y MY Jlndl 6 ST leus

(Jolo K2a NI J5ls e 1y (2 Do) ey e 3 il gl 360

P e Jeled) 3 aule Wl ol 28 Ol plasuds g yaslly



¢y

o) B s a5 Dals Lo Dol Loy s (o) ) mes - (¥ 1Y,
2 &y Dbl ol e e ol i) ) dslasV) S el ol s
Nl a W el

Said Nursi’s Ideal for Human Society: Moral and :dd\j,:.c Hasan HOrkic 4sud & .

Social Reform in the Risale-i Nur (Doctoral thesis, University of Durham, Durham,
OT 236 &%y e (o5l somes O (0 e led) ol ) el L5 235 2004)
o olel bl aall s 3 4y eus «(the time of modernity) &lod| ac o nac
Ged 93l (6 b oWl Lo all 8 ks (o) 9ol ans sl (€ s&ﬁ@\ﬂmb ol Yl
Leolaseral oy N5 &5 A1 alall s o o 5lall oY «cnly (science) ¢l o
o 3ol (o) dea ol (¥ sl Qb S LAY ISy saladl end
Mo ccsy5 redly eIl SGL Sl i gol) 35 0Tl 50 & 5l 5kl
s Olagll s S 3 LA @il Ly 3 g gl w0l e e s
oLyySs Aly) wlo aast B SLT aosd Gl L e gingn Dl 1yl
s O () lgie e 815 ] el Jogs 435 (530 5l V1S 3 daslsy
il e 2l 2o pill o lall g it 46,80 (Lol ) ot iy (5 2
3 Wsamy glndl e gl (ool dan w1 (5 iod) 2oLl Landal)
(v i Sl alilly Loyl dadall oy il )l glad | din ) aizrle
By o oy ol pgnad i (2 3 2ty el om0y el s L
e Sy 182 Ao e e sl sl 83leY T L bre Lngis 52
Jyoly dalor Zaatll 2V cdypatdly Zolad |y Lok ly 230 ) Lanntr ok

Ledel o800 Yl

Tafsir Kontemporer Badiuzzaman Said Nursi dalam Rasail Al-Nur: :Q\);& e e .
Studi Konstruk Epistemologi (Disertasi di Universitas Islam Negeri Sunan Ampel,

Aogs C\:g dl el e oy a3y . gaw) Olagw 4su3 (63 Surabaya, 2015)
OLAN s o 5o el wilis Joloa Vs e oy o) dmes 0 () 2lgs



LY

3 sl a6 (0 el 2300 Y TN el oY Wb das
dere &5l (Y 0Ll aolis o L Gamsdll Qo) (£ 50l gl o peis
poein I e ple Sty 2 ,all & lasy (ols (S0t Lo a0l £ ,all 2 ka3 ¢ o 20)
(¥ sal) 5 (A sal) e s (s plb) 5 (otn PS)

Said Nursi’s Arguments for the Existence of God in Risale-i Nur :0)ge o &% .
234 Hakan Gok 4s03 sl (Doctoral thesis, Durham University, Durham, 2015)
gy brdlaas pelbansl (53 5l gm0 (3 slain liad 815 ) N Vi o8
ool Hem LoV 3 2B U 8 alall 265 oLl ) el sy ) o)
((Eaald) 5 (o) (oS ) Amsladl 2y Ll 22 L5000 WS
DS e 5l (sl s 3gam oans 0 (5 45585 65Ty s 2l
Je (four arguments) Iugj ond () ) aand ) (¥ «(skeptical attracts) Z\.OJT)U\
teleological argumen, kitab-i kabir-i ) 35\a)) Qjﬁ\ e (V) : 2 (L) 3429) Ayl
the argument) 3~ )\ O\ 5 () «(the prophethood argument) 5 531 O\a 5 (€) «(ka 'inat
el s s jT Ol O 5 (£) 5 «(from revelation or scriptures

Bediuzzaman Said Nursi and His Understanding of :g)\j.:a.; Hakan Coruh 4.8 &< .
Exegesis in His Risale-i Nur Collections (Doctoral thesis, Australian Catholic

ﬁjﬂ\ oLl s (O P e ] oy (& CA:J\ Jy*9 <University, 2015)
3 oyl das Lylae O (F edg o) Aoal) dgalon 3 Cund | aall 3 JRAI
ﬂ.ﬁf 3 WL Lliza) a) Q%} «(kalamisation of tafsir) Lj)&\ﬂ.‘.@zﬂ\ O° E,f M\
e b Eo cSﬂ.‘J\) ‘C’,‘.:Js.;-\) cazall g cuj.a:.}\) cr)&\ )5‘- At dj_a_i.\ P
PO e G LaSoWly szl (o)l dinns &S O} (¥ 0 ek ety
QL.E.S\ Sl Glate (o4 ol dan s a (¢ 5 «(based on systematic theology)

.r)KH ‘J.’u Ghats il Kz el sy
God and Tawhid in Classical Islamic Theology and Said Nursi’s :Q\j‘& el EL

.Mehmet Ozalp 4.3 g3\ <Risale-i Nur (Doctoral thesis, University of Sydney, 2016)



¢¢

S e sy asts g Il ) ) £y B LtV iy
enlightenment ) gj’d\ el dalds o) (€ EQL_E.S\ Jo dsd) ange CJ)
Lands Gaoadl Ohusedl ody do 3l Lo, chJ.’J\ paslly «(philosophy
OF g5l sener 6l (F NI 3 3 g1 o3y cond ad) pred ey
oy (science) el oo Flall im0 pae 3 Aslaall Jyd 3 Llad) J.kg.\
On el 3 55 G (mektep) dxpadl duyally (medrese) duyall opo Juadll
S 53 ) (¢ «(modernist) cns! ~aal) WW\wﬁS Oy M o gy
3,y o) il 5l o syl sr i o) szl Lgerly 3
o sicy Oradad| O 0J3 ] & sl (doubts)

Lai Jdd s 3yl el Sl 3 Gapdall pygie 0lpe o ek
o 335 . oldl g Oplis aeus @A) (§94 € O ay daalg o) oS D))
3 Amlal) Lo sgie Lo 13 30,) M\ﬂ\&(x Agre e gl d) e Ul
slamly (g e 92y 30058) 4 o LUy I8 )lad | s o Ty el ) o) o ot
ST (Gl 2d3)) 3 ol B Sl 5,31 2l o (5 onb sl
Bl ohlad (1S5 oo Saes (lSs)) (0 el 5 Hlemi) = Y
23 W oSN o 2 gamas O 56mg Lo et 0 5] 2D O (¥ ¢z
SBLA ans L)l c3 )l b3 & el W e adl MR S g
S o,V s e eI,

Integrasi llmu Kalam dan Tasawuf menurut Said Nursi :43\):& Cemal Sahin dasu8 &£ .

dalam Tafsir Risalah: Analisis Konsep Teospiritual dalam Al-Qur’an (Disertasi di
oy Sl Loy 43 5 Institut Perguruan Tinggi 1lmu Al-Qur’an, Jakarta, 1442/2020)

przeal) oW (o el sms e O (1 s i3 s ) ol s P
Jaz 285 (5 (el pshe 2La))) 3 JLaN el gt o o 3 (O BL) 3
o]l r—\% g grgny ) gossS) ry\’j\ o J"‘gj ablas (o)l aan
3 sl don e 23y (F 4l 35y SN Ay (Gl Jotslly ccllally

Syazlly o I o 4k 5 & (Teospiritual)—s el bngis () BLay))



¢o

Gaoes S 3 J b ol MeVle K e oele gl Y e sae ol J) s

s ey M Bl o aeg s Gl YUl o 5l s e 2l 3K e

s c“g“sj\.h.z.kd\ (Yo ) S 4“&5)\)3;1\ {5 cer\.w SO ,\.?B N

0S5 G Sy I ol Sy Mgl e e ool el
uL:JL:M oy B 4S9 <Necati Aydin'" 4 «Colin Turner'"' 5 cMarkham'

&t 3 T patlly 03 Ny 22D g oyl Jolaoy CB5)) 0S8 Ll (1) 12 Wl oin o™

gy I Ol (5) 988-1EF 2(£11) 5d gy =3¢ sl ey L) ety Sally 5Lkt bl ) o)) 812 ) (gl B
G (1) (5:07) ) 230 eV sl o sy Sl s 212)) ((andlyay SLad Y Byed) 21535 oy 1 Y1 3 ,23))
((Aaald) 231 2o p ggin o s 00y ) LD el iy G il sl Jlas) Ol sl 550
Pl el Zom 0 %S5 8l a)) e b el e 0l (8) (567) ) 03 0 Vsl el iy s, 212)
Ali (2) 171V (p8) 5d52) § sl ) Bl el Sl 2l ) b, ll 1) (el eetdl 0T oy S50

Muhammad Bhat; “Philosophy of God in the Perspective of Bediuzzaman Said Nursi” (Kalam, Vol. 12, No. 1,
Fuad Mahbub dan Muhammad Husni, “Kenabian dalam Pandangan Badiuzzaman Said Nursi: (1) «June 2018)

Sebuah Respons terhadap Gagasan Materialisme Barat”, Khazanah: Jurnal Studi Islam dan Humaniora, Vol. 18,
Shumaila Majeed, “Revitalization of Belief and Spiritual Development of Individuals (v) «<No. 1 (Juni 2020)

against Materialist Philosophy: Appraisal on Risale-i Nur”, Journal of Religious and Social Studies, Vol. 1, No.
1(2021)
91Syed Muhammad Naquib al-Attas, Islam and Secularism (Kuala Lumpur: International Institute of

Islamic Thought and Civilization (ISTAC), 1993).

(e V8 — o ve1e i) 5o 85 15,0 al) egadl aaall S cod | e s sl
eal) )y g iS5 alall) esyal woh)\e&ﬁ Bl 3 :r)Kl\ r_Lc auad L sl ¢\
(v b
ga)jl\ J..\“MOLAJ‘J\GJ.} J:..\é-\ r\n}U)jJ\J:L.D O Fann AW \gS 59 0 9 5 gl (5 ) g™
(A Gaal) 5w 80 1 alall)
15 @1 3200) (ol dmes QLo oy e el T e (55Ul 5502 A ae®
(pVRAV = VA & b cdsalall 1)
(e VA = 1A O L3l dngdae 15,001) Gt Y lail oy ) cslel) s ™
(@IS L 3 Lade | S0 1035 10) 0 pae Sy (ol s Qa3 ooty ol ol w1
8 b
(000 b all by 5e 255 mlall) (oo pedl damus 0la ) oy sl o Rale 35 ¢ sliall s ol
9Sujiat Zubaidi, The Epistemology of Contemporary Tafsir with Reference to Risale-i Nur Bediuzzaman
Said Nursi (Yogyakarta: Kurnia Kalam Semesta, 2019).
101an S. Markham, Engaging with Bediuzzaman Said Nursi: A Model of Interfaith Dialogue (England:
Ashgate Publishing Limited, 2009).
©1Colin Turner, The Qur’an Revealed: A Critical Analysis of Said Nursi’s Epistles of Light (Germany:
Gerlach Press, 2013).

192Necati Aydin, Said Nursi and Science in Islam: Character Building Through Nursi’s Mana-i Harfi
(London and New York: Routledge, 2019).



13

Sy Byz e el e dlais oWl S g &l sdn J] Lol
i el sy ol 3 B sl s sy il 3801 U 5 51
oy il Gl Gl Mo I3y 405 W (315, S YLy &gl sda S5
Samy e ¢y Y ol ALl S W s e Calig ol i 0 Lo ) s
calaz Y qardl 7 ol e Sz Gl ol 6 Mol (ol a5 s 0
s ,SGs 5 Wilfred Cantwell Smith S e Esamy el oudly ¢V ol e S
g oF S )l ol faull sly G el (faith) DY oe (o))
ol o By eeld] ol g S 0T A Bl 22 3 rladl (o) gl dm
3 595 dms i gran 58 Sasty pealdl o dly (0G0 BL))) 555 3 ) 392
s Sy 2@l IS e B ol Al e Bty wld) oy (0 i)
Jedddl S B Lacall ppgie e Basy el o lly () L)) G o))
Syazlly 3N e o G gl Sl lell ol Ll 35

susl Gl el dl sV o lo sz (BE LT aes il el Sl L
DS e el pgas e 3 ) 3 o SO O B> e Sy &) e el
o Samad ol s Ll o odl aa azle i) ae 3 Ol 2l 2, a
Gl 1 s a o) ol s (50 ) sms O3l s gy 23U 2l
s i paW Eadal 3 oyl o JISGT U g o5 3l ool oy 0
AW Al aed S Lagll oliall o ol azey Lo ol clls

Gl B
Shsaomdly Lam Ul il Laglate)) 1n el 1 G (51 YD) e 5L
Al bosn e @) adloed) anes) Ty el aslendey el £33, 523 8) Lngal)
Sty £35S0 Llasll b olanis ot pratay Gelite ) late (33 Bame Allcs L
SV O e W o mie d iy (ol Glaal 34 3 olasel s £ ) o35

Ao Olgl) oty Sl i asally BMsw¥) Lboe G plal) L3 0340)) s a5l ae T
(5 5 90) € sl e, 1 el o8 Sally 2, Liadt | ol ald 1) (st



1A%

OVsamlly deadlall Zoslaill oy ) SEN Cayasll Ll 53y Juaddl s 3 g,k
gl

L)) R 2 o)y a2 SO (25 imy DY adn o121 0 oy S5 5 1)
K5 (o b1 e 2l 215 o ) g () L)) J3s e 23U
(5 paell)) oo ol e L) Y i3y ¢ I (szdl (PN 52l)
Zagl 0520 Ol ¥ L) Oy e e colie oy 2NN skl et (B
a3y Loy Al gy Hlemil I o 55l i) O 5l et oo b Yy el
Lo O LW L (G ) D) G Loz 1 0Y il il sl 0
" adlasy 2 SLYI

La35 Wais e a6 s dlt) 395 S5 35l S5 £l dada) 8713,

s 81y 3 OLAN wslin (2 gl 13 s O) e W) gl ) phaie e
Bl g2y Kad 3 Kol il W) LMad)) my B B0y Zeanl b Sl oy o) )
WS o)y O, Olwas dallas s ey H(0,)) Lank) o3d Lull GILE
Sl e 2 Sl 3 Ll sy WSy sl 5550 3 el L pie e ol
WY g o S A DS 3l e diie 4] O Lolas pizie 4 Ly Olgeomy
Sy o b gy aalal) il QST 0,831 Llsb 3 Uy Wiy o 0 0
455ty 0550 ST g .05 gl gl B J) 0L Juogs 0 LS s 3

o .x._u.aﬁ :&.2.4" cr)K“ rJ& o r\.ﬁj\ L'Lp c(aOiA—i\l‘\) QL:,NJ.@.:J\ ("*’JQ\ e r\.a))\ It cjh_‘:\\.z
39 435S0 Slid W) 648 (Pl Oliae ) dmes e 5 g0t ((p0ed —oVere ) b il Bslaed) 2585 3 ,ala)l)
SAA-WA (VAT € ST s 1y gur — 3ees 5 olall SC S1s i0bd — o 0) 3 sl Rads gy I

105See, Syed Muhammad Naquib al-Attas, Prolegomena to the Metaphysics of Islam, 10-11, 62; Islam
and Secularism, 72-73.

seolall a2 2535505 aio) ((pd) sy B Zilag W) 2w any (3 okl it £anl)) i Lo sl

Bl B35 5550 e Oglactly L Al AUl — Gty ) Axalt g ) 8 gty ) sm Ol o S5 G o=y
AR=0Y (pFoh uyla 8- = 1808 T o -0l o)



¢A

Gl gl Jaad) Jlnal ) Goldl je0s T8 0T lgs Yeaslagega, asli 2
Aasle Mo basls QLY by § el Jondl asllasy 0, SN 0l 3 G _SGasll o s
L sy ol Y Gkl e 08y ooVl sy 3g2 ) £ ey 0,801 3ls
o> @l el 6l edey (713N 2lad))) B LA G (ld) et )
Ao B Ly Wl My " by ailovss ()Wl 35 13NN e ol e 2l
Blad) s 10y W i b angilommy s cailone 0 85 ,ma 3 SN OT,A o e gy )
T s el el
Loy By piae B laclally iy el bl Lo o e 2l
055l 85lee s el 3smmgr Bl ASY) ) L3V ammgsd Al by 935 d ) Led e b
i ) Letess e Lgnpanl o Y £u3laad) 5 saal) 03] sigs Ml 2] 3 Hads a4 S
i 058y 058 @I e QLY Jalaed el ol 8 50 e sty Ly
Goelly dm VI o Gpmae plordl ln 03] 0580 B sl Biay sl e
Loyl ez Lo Loy Mt gy (D) pasll jaslias)) oy carall GLSYS
Al (6 Sl 558,05 e epadl o Ul Taged oLl ) Josiy (3l ol Vin
oo el Y Sl a3 a1y e DL eV sl SLiall Lgad g g (DY)
3 Lidal 3 (o) pdl a7 e couad b e Ul pl o3 A5 lad) e

=MW A bl QLS 5 a 5,80 oyl dis 2L Y1 28 al) 3 loylas Lol ol ol oo™
AN ‘(f’ ya4y

=0 e et Lol a0as ol ae JTeva-ve dasl ) dlas d g5 g™

(6 B Ml ail) el oS o) 3y Jamdly ol s 3 AeaSY) i)l b s ™
b8 3ge2 15058 A aslie 3 WY pualie s 08 ©) (bl aty ol ad LT Pl sty oS30 = Ny
N0g-y0r (VT o rall S Y £:Sa s a )

5N AEANEY Gl gllae § Hlaeel lyLad A0 iyl (3 ,all (gl ccom ) ans Olo)l ™
MW e Jie

0l = & 5 logdall ) e ,S31) @ all SN B Logmmally sl g5 o)) e i) capedd™
(e VAAY —oeer e )l

Slagin 5 (46 — 0 e0F N0 by 2l 1y i3 ,lall) sl giey SN pasdl jaSlas o dad s ¢ o™
(e VAR = At by 2l s s ,alall) (e ) sl



¢4

G o) e Olesll s Shle e s L dilas NS LS5 (531 5Lsy))
o3 o) oLl G0 1Ty ol o o bV S35 sl Ly 530 o G 5) L))
o ol 5y Ty gl 2mal) a3 bl Ly gt L) T s gzl

ol o oY Ll o O oo sl 2andal) gl (s o) im0

G Gad W8 andl e s S s gad| aall S (o el plY
new ) 3| » S0 e L)lie o guas LWl el Lo yoe Landill e () BLyy))
PO e Bl G ) 380 e 5505 pae (£ G 85 45N O (Kadam approach
LS SLIEY rae 3 ey 5 co a1 e dealal) susdl] dsosN| L)) £ ge 3
sose e 3 nd e D82 LS 5 3t ) Byl e el 0 N £l e
T azebe s 2adall o3n 0¥ - Joo W) (NI Sl o SU G2 e gt
13k g Al W) 3gmp 8T8 s st 55l S Y WYy 60 A Bilaly 0S5 b 222
Sldall o S ardyn o s Rl s ey s 3 Ol s pe
LY ol S Y i azle o) Aslaaadl sl 3 (6 Sl 5580l (g aedl &S > o]
ALY

G@.&A@M&Ju\w@#)jﬁsw&ﬁfkdi%u‘&ju&é

By ab s i (Al i) 3 sl (s 0v0-801) J15all sl 3T oS s
o 43y i) (SN el 8l e 28 ol Sl W s (3 22D 55T an
AONPERY RN FSEVPRRTVEEN U S [ SO U WO IUh | NP W
Mlaes wgle ((ws ) (525)) 3t OF Y oLV &5 e o ¢ Blaaly (3L

13Hakan Coruh, Modern Interpretation of the Qur’an, 34-36.
£SO o) ) ns QL ™

MY Gaall paa™

plo o oSl g5ally Aslaaadl Wpdll)) (3L OOos o il sl o Sl 5ally Asbaaal &yl o™
NCARLSE PR TARER ] rT Baalar DY) Ly llg g ll ddemy o) ST ALy) (3808 = 3FEA

R A cg:)\..:_,:g.\\ cgw)j;l\ L O3 G.xg\w



35 Meldadl ol L3N e Lo oy sl oWl e (B M1 ALty o LY s
el s cllall 5 Wl ) SCs g1 £ mll 255 o) o 3, el 1T 3
o Sy (Aol 2 nl) LB 3355 Ll as 435 Manioy alad ) o
Y aaim 3y ol @ bl oslaizan s LAY G (XL o)) 3 PR
o Sas a) s Ul s aie JB 5o o((Lais gis)) J1520) SONFRCEMEEIE]
B AebUly sl 2 )1 sisy am 3 oaeld @y Mo ae G ol
G Y1y Lol Ladal] (o) ) s PN a5 Jre 1oy T (shopist) 3Uand 5
Ly ol )y WFalS L ool 38 Al G5 onldd) o3 & el
o plelly e pLeYE allaadl oD au) asl a3y . el 5Dy 25506501,
Jg 3 e @l gl ells 5 slasdl sty S metdly JIsalt LYy s
e i ¥ B 0 JB (s Wl s oY1 O i Comall oy il a2l
o Ot e Al o g Vg oY gy T A Wl e (11 YD)
Jo s e gLl G Lols oyl dmns Ologll o ¢y 1A el gl L)
Pl el o (O gall 5D A e ST it Sl § ) o aclis

oV Gaall ™

S w0l — o) el ent el r3ad Bl Bl (3l sl L L s Jasi™
AY e TN =0 107 i lal)

— o WAY il SOl 15 Fe i o S01) 50z 5 ) e 1302 Rl pliad ¢ Q15 pLYI
AE-FA c(f VAT

eilly 2oLl 5L s i a) g M oysks gol o 3310 Al Ggedill (sl Yl e
OV VA A Lo plly

S0 N Byl s 5 alall) Los Oladew 13082 codall Hlame ¢ Lal) oL

X eolelatdl ooy ol s Olesl e

W (o) ) dmas Olasll oty B s €7 il o™

Y8 eolelasd) om) ol a0l ™



o)

sy 5Ly W ) sy sl 3l 5350 oY ©Tad) das 33U e ((15])) 15l
Ll sl e gl 2z L) Ao U ol asd Gl adsey @ly) an Lol )
ety SMEV Olige 3 Ologts L Blaned 15 J1a)) 2ol 32> LS . 15))

oMl ol Olae 3 _paall i 3 logi Ol s 32>

7 son Uy laade Jpad) o) g Ul () ALl g 0 2l ol anss

A 93 G n L0y o) e e Jl A £ ol O 653 ¢ 1) 2

Ol bl o ks Ui Lo Wlis sy el s Liad sl 3 U (ot 2l bm

aalorendY sl Ll e T 3 ) 150 p L prgis o 6oLl 6 laxll B

LSl 2oVl pas o e L ¢y sl S5 oy (sl eSS e o)
32311 KBV 1 (ol Lgamgin £ 0y 8 polall Lgsbiad

el rgie
Coudl @ g & guige N
A Ol o (i ge sy el i § 550 0 Cgud] e Ll it LS
Ll 03 e (o) o) dass (2890 b Al o) Gugd dpalll 2ada) e (o) 2]l
I (e dendlly (N (o ) s s 100 52 8 sl Vs ) s 20 4!
L jLo)) dhle 3801 che O o dl 13n o peiaty s tBain 5, goy L3\ Rl st
s B3 513 e gl 5 rolally B2y Sl OIS Zgm b (1565 Vlos
s wgmagly polally oad) pandl G o Sl 500 oo S g Sl (o2l
Aandally SN e 2ols o hall o islh o (54 p) doms 1 235 s o258
aale 5y PN i LY 25 0 o) 5 gy e oY (e o (o3

(15 ol de) SAT (oM oy ) sms el s

) eoty ) dmas Olasll a8 ™™

L5 I3l ) e Sa 6515 oy el ms Sa) oty 8 s 450 13 8 s 50y 2l s Sl o™
(JUAE Ll Ul st end BT ) e gt il OF 135 Jpalls 350 i padll e o Ut A Ul 3N
(08 13 8 s ¢y ) s Qa3 oy Sa31) (B )l o Y Sl Y i s S e



oy

Le3llly ool e e o by 1 oWl 2adall oo Lol il o317 ud
R AR PIPY Y C R PRCAPIN P IV PUNCJ - TR SRR (WL
el Ol i ) bl 23T 2 1Sy 23801 (e 3 ¢ o) gl oz, U
SN Sl el o ey @y o) a0y O dls 1 e oL el 3

iranl) paadl 13 3 & Sl Olectdl Ze sk sazmll sl s o el

Lol o dpYl dony dlomjlel Com e sl o ol lin £33 058
Jorays M adall a5ls o J graml) 25841 o o Ul sty 3] 580 2 568 ¢ p3Lall
) e Olesl) oy ladge Zallany el 3 A 6l sae @S ol L)
lallly @bl @l i 2y wol) ol uall (Gl Bl olE))
Sy (3> «y5d) 3l glly lal Ollas G slnel oLl colelaall
oo ol Ll Jalall o s Slalsll el 5T (s A 5 DY)
gy elmald | Bl My SN (e fsy ) o L)) @*ﬁ)&éi 3 ol ol
525 F o)l Bl o peb ol Ol 2 o QU Ly o5l ¢ L,
Lol Zaed ) diis o (o) g2l sms Olo)) oy [SG Gy sl ¢ LS 535 Lo
Al o3d suas 1aS,
codlisle < e Y
S atiy by acgy wogieg ol miss el iz ol et &gi xe Y
Ao Ll @380 e Y (@I metll Logus oLl pasigd i jluay ol
e cady a3 3 elly s ol ddie o8 slse dagad) YL 23] sslaa)) e Bl
el 1y £l ol 13 V) ol e s OF LTy 36 el o p sy P Lol 0

1888 = 1810 ) b @l e gl = 0 ) o) ol Rl el o oo lo] snns s
. oA o

dnk 5y gl el O] Bl iy e 5 1) (2 o) zel g (51 By L)) 5™
2 O L el eil) )y aS e



oY

3 sldadl o 08 A e (IS0 el iy 2l sslaall 2l SV e
oDy saiad) pslally 22l s, e oy (3 dols T aslaall) bl
GSJ.:J\ -)
r..Ld\.» &l (interpretive) J.U{:J\ C’Afd\ s coJl 1 (paradigm) Fo9ed Ll
: &= ¢«(hermeneutics) J.»j\:l\; Cbr;l\ li» slas s «(interpretive social science) k“,C\.Q:.?-Y\

written ) 5Ll el 8s) 5 Lz (religious studies) LAl ol , Al QL (3 ¢ gall & Las
ol dabial) oy el o (G5l Blsy)) Joseas 5513 saall i 3 ¢ (text

ol

: & «(Descriptive Method) L?a.aajﬂ G@A\ ce-U) P TSR RV aa ij
S 3az ¢ pge 5158l e Ladsy LK Sleghas o S Jdoall CL o gl
B oy s i o3 dde 0 o Jpnadl Jorl o @llBy e ghos Bty 5 51 55
ol a o el Ve Jland Gy ™ Al el Slaal) o ooy L e
S5 Lansds 12 Olhs S e by g gl ielall, BleSe| oo o d )Yl
Ldaally Ldall ) (993 ) Sy el § sige glany b Lol o]l
spall (flsy Al Ujladid o aps @I OV e JAd o3 Al e
o5 @) Sleslally SUL Jow Glisy Caogly jasas)) Ao ,e 5 gl dlgle
b M s sy Ol o B BLasS | ) (635 ML Lea

&b cf:.,d\j C)L.«\)J\U c“.éj\)b :ijy‘ - QLQ.C) r)&\ r.\r- o L}\Jﬂ\ r‘.n}}\ gj.;).a 63.3;9 %LJJ\ e J.:.a...um
e 10 2) oM e n il ezl el s o ) e (P il bl ae dayl sy oV e €8 = Ne
RY a(’@)\s O (eS|
ARSI e 1) =0 1676 ) b oD Sl

133W. Lawrence Neuman, Social Research Methods: Qualitative and Quantitative Approaches (United
States of America: Allyn & Bacon, Fourth Edition, 2000), 70.

w;/ﬂu\ﬁ:ﬂ\)\; :OLA = 5 ) Adaadl a8y & Jael) ﬂ\c.uLui :u"\"‘j\ Sl (g 55 a5l
DAY (o oo = o NV ) b Sl Sl iy 5 —
Acdvaaa gy b zfz.J\) iellll R.:JJJ\ 5\..22.4.’—1\)\3 ZC)jﬁg) L:J’"“ Eo CBLA 4l J»..L\\ ‘r.“a\.; SV



ot

ol -

oLl ey (qualitative research) &;.SJ\ Zf‘“ P ALy sl @ el oY

\4:.333)? «(by giving them meaning) sall = 1)3) s e ) bogs ) oleglally

(o) s e 35 7 .(making them understandable) &s y4ie \.@.»,j «(translating them)
50 g il gl 2ol 2l 5,00 JAE o Ul Jyle

ol day b -1

L b ol pase (sl o)) (ol 3339 oo oo AL Jsodl J2 Y5

= «2BL) - By e Ldsy O seall LdE il 3) ((Content Analysis) &) genzal) LI£
O e gttt JlasVl By Leanis 501 83W 5522 AL 331518 pases o oy rai
G ekl pslall e Ll JlasV Zaldl oud) ol I8l Clas 5 o 3
o o5 (Sl) J2) Oseal) JJE 2l s 0L Ul o 5 ) oleJall s
) Tt ¢ pope Ao L) BB e sae jlasl el psm e Jlasl e
pedly )l el Wiy Bls ) Jas 1y (L ecaSdly Manlly il
o 33y oS sl bl ey a0 Zad) 55V e (gl 12 3) ¢ s, 0)
(BN e ol glaze el i oY, iz bl LSOl Glasly @l sl
SUL aadl sm sy ¢ BB el) Ul pasins o) il Bl d e

Jﬁl.; Q\E.OL r,s ‘kfﬁ‘ij\ Eod) &3 c&suaj)\ C@,l\) clﬁl_ng\ Csj‘u r\m\)j
33523l Gl il Al ol Ll 2 (952l

136\\/. Lawrence Neuman, Social Research Methods, 148.
010 ¢ oall Gl (5053 dmmg elony ™

doaeall o™
.:Ah(b\o‘uﬂ@-)ﬂ\jfmu;ﬁ}\)b 3 ,0\a) gaadasdly £ kaedl oy ) Gl ¢ juiadl D e ™



:L}‘»' c\;‘u\.{mﬁaﬁ) cu\jjwuﬁc,oJ\ BV Qjﬁ“..“»
o d ST sy ol ey g el Y1y ALl Sl e ol

de Syt 0S5 ey (ol sans Ol s B Jom s dlell QU
&Sl a5y el 1ol Sty ) dns e 1 o BN

Jo gy oWl Ladal) (ovy el smn ai Jm o) i 3 ey s dledl QLU
dpr st 3 LWl dadally ¢ oMy 3300 Sl B Lol dadall (25 o pams B
sl Zidal) oy ) sm 05 5 5y )

Jo o s gty il 5 5lad el 3 oyl aame 50 230 )
) sy 80yl s shaie 3 2l 5 Lkl 6Lk e (£ i 50

coll W) Jos @) coddl s e 00y &Sl pueld) U
(oloyddl) ol BN



